All Events done in a particular Order (Seder
The ordering of the things we do.

The Kiddush

The Learning

The prayers of gratitude

All these events done in a particular order

Break Down Seder into Two Components

Things we eat – the meal

That which we study

Most of which we study is Maggid
Related to the word Haggadah - Telling of the story

How is the story told?
The way in which it is told from the Mishna / Talmud

Last chapter of Pesachim

Mishna: Start with negative (Genut) end with Positive

Read the Parasha of:Arami Oved Ami --26 Chapter Deuteronomy First Fruits

Describes the pilgrim’s prayer.

Instructions say we are to Expound upon this Parsha

The Talmud says that Rav – and Shemeul had a machloket on negative and positive

1. Slaves to Freedom

Idol Worshipers – Now Serve God

Haggadah as we have it contains both – Rav and Shemuel

1. Avodim Hayino – Slaves to Freedom and it follows the Four Questions 

Youngest ask the questions why is this night different from all other nights

In response to that question the answer in the Haggadah is Avodim Hoyinu

2. Later in Maggid we have the other versions

Mitchila – Initially our ancestors worshipped Idols and now we are nearer God’s service
Site a verse from Joshua –

The History of the Jewish People

Abraham

Land of Canaan

Yitzchak

Esau – Mt. Seir

Jacob went down to Egypt

Blessed is the God who kept his promise

The promise made to Abraham in the 15th Chapter of Genesis

“Know well that your descendants will be strangers in a foreign land enslaved and oppressed the nation that enslaves them I will judge…after leave with great wealth”
This statement follows the part of the Haggadah that speaks of four children - Just prior to this.
Four Sons….The Torah spoke as it were

Different statements in the torah midrashically correspond to different children
What’s interesting here is the structure: 

Four Questions

Response (Slaves to Freedom)
Four Questions – Four Different Children

Another Answer (Idol to God)

What’s the difference between these questions and Answers?
Very Different Questions:

1. Mah Nishtana
Simply pointing out what we do on the night of Passover is different. How different is this night?

Pointing out what we do on the night of Passover is different – how different is this night (Look at Mishna)

Why are things different? – Because many years ago we are slaves if we had not been freed we would still be slaves
Simple Questions and simple answer – we became a free people

Thousands of years ago on this night we became a free people

2. Four Children

Wise Child and Wicked Child asking the same question

Q: Wise Child “What are these ordinances that god has commanded us?”  
A: To teach the child the laws of Pesach, All the laws of Passover up to the final law

The wise child says I know it has meaning what does it mean?
The parent’s responsibilities to explain what it all signifies – the rites, rituals
The Rasha - Bad child – really the same question

Q: This has no meaning for me (this child has exempted himself from the Jewish community)
A: the answer is  to reaffirm what in fact the significance is to us 

“On account of these things did God take me out of Egypt” – 
The Haggadah adds Le ve’ Lo Lo

Rasha and the Wise child essentially ask the same Question –“Let me accept that we were freed how is this relevant to me today?”
What is the significance and what is the relevance to me?
The Wise child assumes meaning, the bad child assumes no meaning

What is the relevance for me today?

What is the significance of the Historical event that took place thousands of years ago.

In response to this question of the Rasha and Hacham (wise child)  it’s not enough to say we were once slaves in Egypt and now we are free. 
Not an answer.

“Mitchila Ovday”
Tells the story from Joshua.

“In the very beginning our Ancestors were idol worshippers.”

Ends with and “Jacob and his children went down into Egypt.”

More complex answer

It’s not enough to say we were once spiritually slaves (idol worshippers) and now are free

We then read the portion the Mishna instructs us.

And in reading that portion we will be answering our children.

The Mishna instructs us to read the portion from the 26th Chapter to the book of Deuteronomy the portion recited by the Pilgrim.
We now read a portion of the Torah as the answer
The portion from the Mishna –Fundamental Biblical Text from the Haggadah

Wouldn’t have expected it - Not from the Book of Exodus but 26 Chapter of Deuteronomy
The portion that appears to be related to Shavuot – Yom Habbikorim

“Arami Oved Avdi” – Literally, my father was a wandering Aramean
The Haggadah interprets in another way, not the literal interpretation of the text

In reading the Mishna we will answer the significance – the question of the children
The Mishna says to read & interpret the entire portion
Baruch Shomar – God abides by his promise.

First we read Genesis 15 v 3

Promise God made to Abraham (15 Genesis vs. 13)

“Know well your descendants will be strangers, enslaved and oppressed for 400 hundred years”
V’He sheumdah….”

“This promise has stood us for Generations”
“
“Not only once  ...but in each generation they attempt to destroy us”
“Tzei o Lomad” – Go and learn what Laban attempted to do Jacob our father”
“…Pharaoh only decreed against the boys but Laban attempted to destroy everyone”
As it is written in Deuteronomy: “Arami Oved Avdi”
Does not mean my father was a wandering Aramean, (probably Jacob) 
But rather The Haggadah has interpreted as “Aramean (Laban) attempted to destroy my Father.”
What does this Interpretation mean?

Interpretation: “The Aramean Laban tried to destroy my father Jacob, and because of this Jacob went down to Egypt”
The story of Jacob in the house of the Aramean (Laban) takes place in 29-31 Genesis.

After Laban, Jacob returns home to meet Esau and remains in the land until chapter 46.
What does it mean that he went down to Egypt- He actually went down to Canaan?
The Haggadah means not that the Aramean tried to destroy Jacob and therefore he went down to Egypt- bad interpretation of the text
No casual connection between Laban and Egypt – no connection

No casual connection between Laban and Jacob going down to the house of Egypt

The Haggadah is getting out something very important – the experience of Jacob in the House of Laban is the experience in the House of Egypt

The two experiences are basically the same!
The connection between Jacob’s experience and Exodus is rooted in the Biblical text itself

All is setup by God’s promise to Abraham which we read: 

Abraham is given a promise 

God says: “Your descendants as a precondition to getting the land must endure three things:”
Strangers - Gaar
Enslaved - Avodoom
Oppressed - Enootam
The torah never says who these descendants are.
One would assume not the Jews in Egypt but Abrahams own descendants, his immediate descendants
If you continue to read in Genesis,  God says you Abraham you will die in ripe old age and the fourth generation will return to the land – the Sin of the Amorite is not yet complete. 
God speaks of a fourth generation possessing the land

Abraham

Isaac

Jacob

Jacob’s Children ( Forth Generation
Read Genesis: One would assume that the covenantal promise takes place in Genesis and is fulfilled with Jacobs’s children – Abraham’s immediate descendants.
However when one continues to read in the bible and certainly the Haggadah is based on this premise,  we see that the fulfillment of the promise is the based on the land of Egypt: Slavery and Oppression and leave with Great Wealth

Their fourth generation posses the land of Canaan.
So which is it? Who fulfils the promise to Abraham Jacobs’s sons or Egypt?
Investigate the Story of Genesis. Is the Promise Fulfilled?
Look at the language of the text and see the language. 
If in fact the experience of Jacob and his children is the fulfillment of the promise God made to Abraham should be the same as the language of Abraham

Promise God Makes to Abraham: Covenant of the Pieces – Brit Ben habittarim – related to four generations:
It would appear from biblical text those who suffer are not those who come back to the land

Those who suffer are represented by the animals cut in half

Vulture comes down and Abraham chases them off

Three generations suffer and are almost completely destroyed – Abraham is able to save them

Fourth Generation –represented by the birds – They fly back to the land - Birds not cut in half survive
In Genisis: - Third generation after Abraham –is Jacob

Forced to Flee his home, lives with his Uncle Laban, his Father’n’law  until it becomes unbearable 
And Jacob in the 31st Chapter flees Laban

In Chapter 31 Jacob runs away

Laban chases after him and God appears to Laban and God says to Laban “say nothing to Jacob at all” – Chapter 31 v24
When Laban does catch up he does say things, and attack him: “You stole my gods and daughters”
Jacob doesn’t know that Rachel stole the gods.

Jacob says “I ran away because you would have prevented me from leaving and as far as the idols are concerned show me where they are?”
At which point Laban proceeds to enter Jacobs tent and fails to find them

At this point in the Biblical text after twenty years Jacob then gets angry at Laban – “What is my sin” says Jacob, that you chased after me? 
Verse 41 “For 20 years in your house I have served you, 14 years for your daughters, sixt years for your cattle, you’ve changed my wages ten times, were it not that the God of my father surely you would have sent me away empty – he rebuked you lat night.”
What’s interesting about this speech (Jacob’s perception) is he uses two words – 
1) Avodah – work or slavery 
2) Onyi – My suffering, my affliction
Two of the three pre-conditions for covenantal blessing.
What does Jacob mean by suffering and affliction?
Does he mean I worked in your house or that I worked in your house?

Jacob is saying I was a slave and a worker. A slave is not paid properly – changed his wages ten times.

A slave can never quit – That is the critical distinction in the Talmud. A worker can always quit. 

Jacob has not been able to leave and God intervenes to save him.
What might have happened if God had not intervened?

What’s the straw that breaks the camels back?

For twenty years he lived with Labans treachery. Why suddenly now is Jacob angry, enraged?
Laban going into his tents, the tents of Jacobs wives – the invasion of privacy, 
As far as Jacob is concerned to Laban he is an object – a commodity like his daughters, everyone is bought and sold
Privacy is related to dignity. 

Laban walks into my tent because I don’t exist as another person. I was a slave – a spiritual state.
This is what angers Jacob.

For twenty years I was a slave.

What’s striking is what Jacob does not say? – that I was a stranger.

He says I was a slave, oppressed

These twenty years that I dwelt among you…stranger …he doesn’t use the term

He could easily have said these twenty years I have dwelt among you. The third term I was a stranger is missing. 

We have to find the term stranger.

Chapter 32 Jacob sends messengers to see Esau and there we see the term “Sojourn.”
Say this to Esau “thus says your servant Jacob, I have resided with Laban”, (sojourned a stranger, the third term, being a stranger

Here is the third term.

Jacob refers to his experience as Garot?

Why does the text split suffering and affliction with sojourn as a stranger?

Why in 31 Slavery and Torture but in 32 Stranger in talking to another party?
In talking to another party does he refer to 

In order to answer this question we must look at a Parallel story

Look at a parallel story Exodus Chapter 1

Persecution of the Hebrews, describing the oppression
Chapter 1, verse 11. Torture, (twice 11-12)

In describing the persecution twice use the term torture. Afflicted them 

The tasks masters, twice the term Enui is used.

In Versus 13-14

Enslaved the people – (five times 13-14)

Total of Seven times Torture plus slavery

Look for the third term? Nothing in chapter one. Two of the three covenantal terms.

Same structure and Genesis. Chapter one of Exodus does not mention Gayroot.

Chapter 2 begins the birth of Moses

Man from House of Levi married a woman from the house of Levi

The river….growing, killing the Egyptian, saving the Jew, forced to run away, coming to a well, saving the7  women, invited home, becomes Moses father’n’law 
E

End of Chapter 2. 
After Moses Siporah – She bore a child and Moses named him Gershom – because I was a stranger in a foreign land.  Here is the term Gare.

Not in reference to the people but one person. 

Same structure and Genesis!
Does the Torah consider this to be a covenantal fulfillment? The answer is yes and we know this from the very next verses.

The very next verse vs 23:
The King of Egypt died, the children of Israel sighed  by reason of bondage, and the cries rose  up to God, God heard their cry’s, and he remembered his covenant”
Suddenly God remembers the covenant. Like the original words the answer is clear.

Original Terms – Know well – Now God Knows.

The answer is clear. The moment that Moses names his son Gershom, Israel has fulfilled it’s part of the bargain and that very instant God sets out to redeem his people. The process of redemption has begun.

Next Chapter Gods sets our to redeem his people

But again, yhe text has divided the Slavery and Oppression from the Stranger Like the other story. 

Why has the Torah split the terms?

Why does Gayroot appear one chapter later?
Slavery and Torture are essentially objective states of being. You know you are tortured. 
Being a stranger has to do with having a sense of your own destiny.  Understanding you have a different set of values, different mission.

In Chapter One of the Book of Exodus the Israelites are described as tortured and slaves but not strangers- because they are not since they always want to return, constantly want to return

These slaves are never really Gayrim.

They say in Chapter 11 of Numbers:

“We remember the fish, watermelons, garlic, cucumbers”

They never fully leave Egypt behind them and they were thrown out

Physically they leave Egypt but not mentally. 

They ate Matzo on the night of Passover; they could not tarry because they were thrown out.
Leaving open the suggestion that had they had the choice they would have.
Only one person could understand he was a stranger – Moses. 

Why does Moses understand?

Because he is not in Egypt.

When does he come to this conclusion? –when he leaves the land and goes to Middyan. 
Only after we leave do we gain perspective.

His father shows him kindness, invites, gives him a wife.

The ethical kindness of his father’n’law.

Moses three times he intervenes and when he meets his father n law...he reciprocates.
The same thing is true of Jacobas of Moses
When Jacob is speaking to Laban in his anger he understands torture and affliction but he doesn’t realize he’s a stranger 
Only once he’s crossed the border does he realize it. 
Looking back on that experience he recognizes that he was a stranger. Only once you have left.
Both in the story of Jacob and Moses only the person who has left is able to understand the experience.

Two stories  Genesis and Exodus are truly parallel. 

Jacob understands his experience as covenantal.
Jacob experiences in the house of Laban…

Why was he there?
He has stolen from his brother, he hurt his brother, deceived his father
He can’t live with his brother and so he separates from his brother

He is told by his father to go to your mother’s house to find a wife
Mistreatment of a brother is cause of banishment

Punishment and to find a wife!
A necessary prerequisite to the covenant is to get married. 
Esau marries a Cananite woman.

The house of Laban provides a covenantal opportunity and asks the question: Punishment or Opportunity.

Reader of the book of Genesis – Punishment or Opportunity?

Depends on How Jacob understands it.
 If Jacobs learns the lessons from the house of Laban that those values are not are values then it becomes covenantal opportunity.

If Jacob doesn’t understand that then it’s punishment.

Jacob’s greatness is his ability after the fact to understand and interpret his experience?

Jacob is the person in the book of Genesis fulfils the promise to Abraham!  
Three generations of suffering, left with great wealth; he is the one who undergoes the suffering and has the covenantal blessing 
Not Esau who got his blessing immediately and did not undergo suffering.  
Esau referred to in Joshua – Mt. Seir as inheritance – not his inheritance

But Jacob went down to Egypt. – suggests that Jacob bears the covenantal blessing. Question we raised earlier – Is the covenant fulfilled by Jacob. Three generations concluded?
Fourth generation returns to the land – an allusion to the conquest of the land, a great victory, a battle where the land of symbolically captured,

Battle in Genesis where the land is captured (34 chapter and Dinah and Schem)

A battle which Jacob takes no part at all. 

Fourth generation shall posses the land.

In answer to our question is it Exodus or Genesis? Both are true.

Genesis: Creating his family. Formation of the Patriarchal family. 
Passing down of the blessing 

And all the members of the family share in the covenant. 

Everyone is part of the family.

Jacob succeeds in creating his family …the sons of Jacob. And every person in the family is part of the family. But all in the family.  Equally part of the family. 
Genesis: Family to Family
Exodus: Transition from Family to Nation.

Blessing in Torah to Abraham

Family in Genesis

Nation in Exodus

Haggadah understands this very well. – Family and Nation.
“Say o Lemad…Laban Arami”
In responding to the question of the Four Children’s Question: What is the relevance of this distant event?
Answer: Study the story of Jacob in the house of Laban.
Laban was worse than Pharoh, he tried to destroy my father.

Who went down to Egypt not because of Laban but the experience of Jacob in the House of Laban is the experience of the Jew in Egypt. 

The story of the Exodus is significant  not simply as a historical event it’s significant 
1. Though the Exodus is that the covenant becomes clinched – the relation to God is a function of that covenantal event of the suffering and it exists for all time. That’s the relationship in the context which we function. That’s the context is which the Jew Functions. It is a present event.
Function of the covenantal event…the relationship exists for all time. Not a distant event because it’s still in place. Relevant today.
2. Story of the Exodus is in fact a pattern of events that repeats and repeats through history. There was an Exodus from Egypt before we went out of Egypt. If there was one before we went out of Egypt then there could be one again.

3.  Jacob in Labans house is experiencing the Exodus before the Exodus. Therefore there can be one in every generation. As a pattern that could happen now.
The Mishna has instructed to read the Pilgrims prayer as the primary passage of the Haggadah and to Study on that text and engage in exegesis. 
Why has the Mishna given us this instruction? Why not read the Exodus story from the book of Exodus? 

Instead we get four versus from Deuteronomy. Three reasons:

1. Forces us to extract meaning from the text. Reading is passive. Forcing us to extract meaning we become engaged in an attempt to understand. Engaging in study permeates the entire Seder. Ask questions and give answers. The questions are asked from the children’s to the parents…search for understanding.
2. The text we choose, the Pilgrims prayer is a statement of gratitude...the Pilgrim looks back in History and is grateful for the process that leads up to the pilgrim’s possessing the land. On the night of Passover basic theme - we say Hallel – grateful to God. In Egypt no opportunity for growth. Only a free people can be a covenantal people. 

3. Pilgrims prayer is the prayer recited by one who has already left the land – Looks back in History...where I am now is a function of a long series of events that begun even before we went into Egypt. The Pilgrims prayer is the 26th Chapter of Deuteronomy.  

Moses is teaching the second generation

The children of the people who have left Egypt

4. What is the book of Deuteronomy about. Chapter 5 Moses sayd
And Moses says to them “you are the people who have experienced Sinai and Experienced Egypt.”
Moses says “The eternal made not the covenant with our fathers but with us even us, who are all of use here alive today. The eternal talked to you face to face out of the fire”
When one reads those versus you are amazed. It’s not ture.

These people were not at Sinai. The parents were at Sinai. Yet, Moses insists you were there. But it’s not true. The Same in Chapter 29 of Deuteronomy.
“You have seen all that the Eternal did before your eyes in the land of Egypt, to Pharos, the great temptations your eyes have seen, the signs and the great miracles. 

But the eternal has not given you a heart to perceive, and eyes to see and ears to hear, until this day. 

You said Moshe, you have seen the Miracles. 
But the people were not in Egypt and not in Sinai. Why does Moshe insist that they were there?
Only the people who were not there, are the people who can fully understand Egypt. The slaves never really understood what it means to leave Egypt. Only a free people can fully understand. 
The Torah concludes you who were not there

you who were not there can gain an appropriate perspective. You were the one who was there.
That is The point of the Pilgrims prayer. 
The Pilgrim was never in Egypt. 
The Pilgrim is living in the land and bringing the first fruit. 
Only he can look back and understand Egypt. 
We were not in Egypt but because we have distance we can appreciate it.
And That is the point of the Passover Haggadah.

We were not in Egypt.

We must see ourselves in Egypt because we can perceive it.
We are the Jacob who looked back and say I was a stranger in Laban’s house.
We are the Moses who looked back.
Only we who were not there have the ability to fully understand the past and assume responsibility to the future.
Pesach
Leaving Egypt – What does the Rambam say?

Begins Mitzvah…Adopts a very specific position about what it’s about –tell about Miracles

Haggadah – Theme lots of Miracles, hundreds of Miracles, number is endless.

But Rambam has a sense of Miracles. People did not believe in Moshe because of the Miracles he did. Miracles are not indicative of anything. They do not determine the level of devotion to Hakodesh Borchu.

Pharaoh and people not impressed by Miracles. They were impressed that they were being hurt but not by the fact that there was a radical change in the world. Could be other type of magic, sorcery and that the Magician would run out of tricks. And even if the First born was killed the Egyptian didn’t care, they went chasing after them and only the Red Sea splitting killed the whole army.

The Egyptians did not become, recognize God

Rambam – The reason the leaving of Egypt …that the non-Jews should also learn about the presence of God.

To the best of our knowledge only the …and they were a source of constant trouble and only because they thought there was money in it. Profit

Only non-Jew sincere was Yitro who is himself a problematic character. You know Yitro went back to Midyan for some reason even though he understood the relationship with God.

For the Rambam Miracles are irrelevant for determining your levels of conviction. It’s the religious person who determines it’s a miracle. The notion of the miracle is a notion of the person 

The first thing you have to tell is about Miracles – then we have to be frum, religious.

The purpose of telling the story is telling about Miracles. Who can tell about Miracles is only a religious person, only a person who believes in God.
On the personal level what the Mitzvah is an affirmation of a religious position. Nothing to do with the story. And it has nothing to do with Justice Injustice..and therefore primarily cannot be substituted for or augmented by any other story about Freedom or things like that. 
Pesach – or the Mitzvah it’s not to tell the story but to tell about Miracles. It’s a statement about the speaker. If you speak then you are saying you believe in the events. Because I stand with faith. 

That’s what it’s about.

1. Hegaditah Levincha

The Attitude you’ve had about how the world runs those attitudes have to be impressed on the next generation. 

My obligation to teach my son Torah exits on the night of Pesach (that exists on other nights) 

Why would there be a different Mitzvah

Higgaditah Levincha – the purpose of the teachings the faith that Israel

What are we – we are people who are able to see Miracles

Religious Response. If there are no children you have to teach yourself. The Mitzvah is not a teaching of anything (because what if you know anything) you have to tell yourself the story – what does that mean, what sort of affirmation 

I’m telling my self is what the nature of my religious devotion is. 

In essence the Mitzvah applies equally

Affirmation of faith, doesn’t matter who is there

Always a reasonable thing to do

Every person has to affirm – it’s true because it’s about Miracles not about knowledge

Sometimes we have a Seder - it’s important to get the truth - what’s happening is they are being Frum. 

Demands of us a religious position
Have to be oriented towards god.

2. Col Hamarich …Haray Zeh Meshubid
You speak at great length. Ramban put the Haggadah in Mishna Torah. There was a time that people used to Davan on their own. Before the time of the Mishna they were able to Davan alone. Then something happened. There was an exile. They lost a facility to express themselves in a particular language. 

Someone made a text

Because people no longer able to tell the story in the best possible manner. Chametz and Matzah. That is for people who know how to learn. Because we don’t know how to do it we created a Haggadah.
